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“WHO KILLED THE PROPHETS?” 

A Biblical and Theological Reflection on 1 Thessalonians 2:14–15 

When the Apostle Paul writes in 1 Thessalonians 2:14–15, he makes a statement that demands 

careful reading: 

“...the Jews; Who both killed the Lord Jesus, and their own prophets, and have persecuted us…” 

These words are not rhetorical exaggerations. Nor are they a sweeping ethnic condemnation. They 

are a theological observation rooted in redemptive history. Paul is identifying a tragic pattern — 

the repeated rejection of divine revelation. 

The question arises: How many of God’s prophets were killed by the Jews? Scripture does not 

give us a numerical total. But it does reveal a sobering pattern that stretches across the Old 

Testament and culminates at the cross. 

The Old Testament Record: A Pattern of  Rejection 

The Old Testament does not provide a catalog of martyred prophets, but it clearly records that 

some were killed and many were violently opposed. 

The clearest recorded martyrdom appears in 2 Chronicles 24:20–22, where Zechariah, the son of 

Jehoiada the priest, rebuked Judah for forsaking the Lord. The response was swift and tragic: 

20 And the Spirit of God came upon Zechariah the son of Jehoiada the priest, which stood above the 

people, and said unto them, Thus saith God, Why transgress ye the commandments of the LORD, 

that ye cannot prosper? because ye have forsaken the LORD, he hath also forsaken you. 21 And they 

conspired against him, and stoned him with stones at the commandment of the king in the court of 

the house of the LORD. 22 Thus Joash the king remembered not the kindness which Jehoiada his 

father had done to him, but slew his son. And when he died, he said, The LORD look upon it, and 

require it. 2 Chronicles 24:20-22 

This was not mob violence alone. It was leadership-sanctioned execution in the very precincts of 

the Temple. The messenger of God was slain in the house of God. According to Matthew, he was 

slain between the altar and the Temple. 
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Other prophets narrowly escaped death: 

• Jeremiah was beaten (Jer. 20:2), imprisoned (Jer. 37:15), and cast into a pit to die (Jer. 

38:6). Scripture does not record his death, though Jewish tradition later claimed he was 

stoned in Egypt. 

• Elijah fled for his life under threat from Jezebel (1 Kings 19:2). 

• Micaiah was imprisoned for speaking truth to Ahab (1 Kings 22:27). 

• Amos was expelled from Bethel (Amos 7:12–13). 

The consistent theme is not comfort, but confrontation. The prophets did not function as religious 

ornaments. They were covenant prosecutors. And covenant prosecutors are rarely welcomed. 

The Testimony of  Our Lord 

The strongest confirmation of this pattern comes from the lips of Christ Himself. 

In Matthew 23:37, Jesus laments: 

O Jerusalem, Jerusalem, thou that killest the prophets, and stonest them which are sent unto thee, 

how often would I have gathered thy children together, even as a hen gathereth her chickens under 

her wings, and ye would not! Matthew 23:37 

This is a covenant indictment. Christ speaks of Jerusalem as a city marked by a historical tendency 

to silence God’s messengers. 

Even more comprehensive is Luke 11:50–51: 

50 That the blood of all the prophets, which was shed from the foundation of the world, may be 

required of this generation; 51 From the blood of Abel unto the blood of Zacharias, which perished 

between the altar and the temple: verily I say unto you, It shall be required of this generation. Luke 

11:50-51 

Many interpreters understand “Zacharias” to refer to Zechariah son of Jehoiada in 2 Chronicles 

24. If so, Jesus is referencing the first and last martyrs in the Hebrew canonical order, spanning 

the entire Old Testament narrative. The point is not that every prophet was killed, but that the 

shedding of prophetic blood characterized Israel’s history in repeated episodes. 

Stephen’s Indictment 

Before his own martyrdom, Stephen confronted the Sanhedrin with similar language in Acts 7:52: 
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Which of the prophets have not your fathers persecuted? and they have slain them which shewed 

before of the coming of the Just One; of whom ye have been now the betrayers and murderers: Acts 

7:52 

Stephen’s words echo the same theme: persecution was widespread, and some prophets were slain. 

The ultimate culmination of this pattern was the crucifixion of Christ Himself. 

The Pattern Continues: “And Have Persecuted Us” 

But the persecution did not stop at the cross. 

Paul adds a personal and contemporary phrase: “and have persecuted us.” With those words he 

moves from Israel’s past to his present. The same spirit of opposition that rejected the prophets 

and crucified the Lord Jesus was now directed against the apostles. 

This was not theoretical. It was fresh in Paul’s memory. 

In Acts 17, when Paul and Silas preached in Thessalonica, some believed. But others, “moved with 

envy,” gathered a mob, set the city in an uproar, and assaulted the house of Jason. They accused 

the missionaries of turning the world upside down and acting “contrary to the decrees of Caesar, 

saying that there is another king, one Jesus” (Acts 17:7). 

The form of accusation changed. The spirit did not. 

The prophets were accused of troubling Israel. Christ was accused of blasphemy and sedition. Paul 

was accused of political rebellion. Truth confronts error, and error rarely yields without resistance. 

Paul is tracing a line through redemptive history: 

• The prophets were rejected. 

• The Messiah was crucified. 

• The apostles are persecuted. 

• The Thessalonian believers now suffer. 

This continuity would have strengthened the church in Thessalonica. Their suffering was not 

evidence of divine abandonment. It placed them in the long line of faithful witnesses. 

Extra-Biblical Traditions 

Later Jewish and early Christian traditions record additional prophetic martyrdoms: 

• Isaiah was said to have been sawn in two, possibly alluded to in Hebrews 11:37. 

• Jeremiah was allegedly stoned in Egypt. 
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• Ezekiel was said to have been killed by his countrymen. 

These accounts are not found in canonical Scripture and therefore cannot be treated with equal 

authority. Yet they demonstrate that early Jewish memory itself acknowledged a recurring hostility 

toward prophetic voices. 

How Many? 

From a strictly biblical standpoint, we can say with certainty: 

1. At least one prophet is clearly recorded as killed (Zechariah son of Jehoiada). 

2. Many prophets were persecuted, imprisoned, beaten, or threatened. 

3. Jesus and Stephen both affirm a historical pattern of prophet-killing. 

4. The precise number is not revealed in Scripture. 

Paul’s statement in 1 Thessalonians 2:15 is therefore theological rather than statistical. He is 

identifying continuity. The same leadership hostility that silenced the prophets ultimately crucified 

Christ and now persecutes the apostles. 

A Necessary Theological Clarification 

This passage must be handled carefully and pastorally. Paul is not issuing a blanket condemnation 

upon every Jewish individual for all time. He himself was Jewish. The apostles were Jewish. The 

early church was overwhelmingly Jewish. 

Rather, Paul is describing: 

• A historical pattern within Israel’s leadership. 

• A repeated rejection of divine revelation. 

• A covenant trajectory that culminated in Messiah’s crucifixion. 

Within a dispensational framework, this fits the broader biblical narrative. Israel’s leaders 

repeatedly rejected prophetic revelation, culminating in the rejection of the Messiah. Yet Scripture 

also affirms that God has not cast away His people (Rom. 11:1), and future restoration remains 

part of the prophetic hope. 

I say then, Hath God cast away his people? God forbid. For I also am an Israelite, of the seed of 

Abraham, of the tribe of Benjamin. Romans 11:1 

The Pastoral Implication 

Why does this matter for the Thessalonians? 
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Because the church in Thessalonica was suffering persecution (1 Thess. 2:14). Paul’s point is one 

of encouragement. Their suffering does not mean God has abandoned them. It places them in the 

long line of those who have borne witness to divine truth. 

To suffer for truth is not a mark of failure. It is often the mark of faithfulness. 

The prophets suffered. Christ suffered. The apostles suffered. The Thessalonians suffered. And in 

every generation, those who speak the Word faithfully may encounter resistance. 

Yet the story does not end in rejection. It ends in vindication. 

Paul closes his first epistle with confidence: 

23 And the very God of peace sanctify you wholly; and I pray God your whole spirit and soul and 

body be preserved blameless unto the coming of our Lord Jesus Christ. 24 Faithful is he that calleth 

you, who also will do it. 1 Thessalonians 5:23-24 

The prophets may have been rejected. Some were killed. But none were forgotten. God remembers 

His servants. And He will finish what He has begun. 

Conclusion 

How many prophets were killed? Scripture does not give us a total. But it gives us something more 

important: a theological pattern. 

• God sends revelation. 

• Men resist revelation. 

• God remains faithful. 

That pattern runs through the Old Testament, culminates at the cross, and continues into the life 

of the early church. Paul’s words in 1 Thessalonians 2:15 are not careless. They are covenantal. 

They remind us that truth-tellers often suffer, but God’s purposes are never thwarted. 

And in the end, it is not the persecutors who prevail—but the God of peace who sanctifies His 

people and keeps them blameless unto the coming of our Lord Jesus Christ. 
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